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ELCKERLIJC-EVERYMAN: THE QUESTION OF 
PRIORITY' 

Though decided opinions have been expressed on both sides 
of this controversy, they are for the most part only opinions. For 
arguments for priority based on the use of unnecessary, inartistic, 
or inappropriate words have in themselves no weight in a case of 
this kind. In giving them weight we assume to know that the 
xmknown author had greater literary ability than the vmknown 
translator. 

Without going over the whole field of discussion let us briefly 
review the main arguments for the priority of Ev. as given by 
de Raaf in the introduction to his edition of Den Spyeghel der Salicheyt 
van Elckerlijc, 13 ff. 

1. It is claimed that Du. roeyken in El. 731 can only be explained 
as a mistranslation of Eng. rodde, which it is unfairly^ assxmied is 
for rood. 

To this it might be answered that Elckerlijc was going on a pil- 
grimage, and it was quite appropriate that he should have in his 
hand a pilgrim's staff, which, it is well known, has a cross at the top.' 

A second explanation may be suggested for El. 731. Elckerlijc 
has just received the eucharist and extreme unction. With soul 
elate he returns to his friends and asks them to follow him. To do 
this they must likewise do penance. So he says: 

Nu vrienden, sender te letten yet, 

Ick danck gode, dat ic u alien vant; 

Slaet aen dit roeyken [' geeselroede' *] alle u hant 

Ende volghet mi haestelie na desen. 

' This article was written substantially as It here appears when there came Into 
my hands Elckerlij c-Everyman, de vraag naar de Prioriteit opnieuw onderzocht door H, 
Logeman, Gand 1902 (abbreviated El.-Ev.). Though this contains many good argu- 
ments for the priority of El., I have not found it necessary to omit much of importance 
that I had written. For the main evidence here presented is of a different character. 

Citations from Elckerlijc (El.) are from de Baat, Den Spyeghel der Salicheyt van 
Elckerlijc, Gronlngen, 1897; those from Everyman (Ev.) are from Logeman's edition, 
Gand, 1892. 

2 Cf. Logeman, El.-Bv. 145. 

' So Professor Manly. 

« Of. Logeman, El.-Ev. 144. 
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2 Fbancis a. Wood 

Elckerlijc had expressed the same thought before, lines 575-77: 

Ay, breeders waer, soe moehti door penitencie waen, 
Tsegheu dat ghi u penitencie [I. pelgrimagie] moet gaen, 
Die Elckerlijc moet nemen aen. 

Where then did the author of Homulus get cnicem f From the same 
source as his many other changes: his imagination. 
2. It is assumed that Ev. 178: 

But to the harte sodenly I shall smjrte 

better expresses the thought than El. 153 : 

Ick slae den sulcken terstont int crijt. 

For crijt 'arena' makes Death a Kampvechter. 

Even if this were true, it would be no argmnent/ But crijt means 
primarily "ring, circle"; and "arena" is only one of the various 
ways in which the word is used. It may also signify " orbis terranmi, 
world," "circle (of hell)," "place of judgment, last judgment." For 
"hell" cf. Luddarius 6755 ff.: 

Want hi wiste wel ende sach 
Dat die mensche in sonden lach, 
Ende jamerlike was bedrogen 
Bi den viant, die viel van hogen 
In der dieper hellen crijt. 

For "last judgment" cf. Lucid. 6890 ff.: 

Dat God, Onse Here, sal comen 
Mit bliden ansehijn in den crijt, 
Daer hi de werelt sal maken quijt, 

and Mnl. Wdh. Ill, 2103. Hence El. 153-54 should be interpreted 
"With a blow I at once hurl such a one unprepared before God's 
judgment-seat" (or "to hell"). Such meanings would be upper- 
most in the mind of a theologian. 

3. It is argued that dysease in Ev. 403 is translated in El. 356 by 
smette to rime with letten, thus bringing in an entirely improper word. 

I contend, however, that smette is quite in keeping with the con- 
text. There is no reference here to any bodily ailment or worldly 
trouble (ten is niet ter werelt), but to the summons before the Judge 
of all things. Elckerlijc is therefore worried because of his impure 

' C(. Logeman, El.-Ev. 55 1. 



Elckeblijc-Everyman: The Question of Priority 3 

life and the blot in his accounts (i.e. in his character), and in the 
same speech says: 

Want ghi mocht mi licht voer gode pureren, 
Want tgoet kan suveren smetten claer. 

Smette is plainly a reference to the stain of sin, which must be washed 
away before the soul can enter heaven. In the same way the word 
is used in M. 476 f.: 

Als si u gheleyt heeft sonder letten, 
Daer ghi u suveren suit van smetten, 

and in 493 f.: 

0, gloriose bloome [1. borne'], die al verclaert 
Ende doncker smetten doet vergaen! 

Cf. Ill, 6, and Logeman, El.-Ev. 90 f. 

That this is a common use of smette(n) the following examples 

show: 

Die mensche en hadde in gere wise 

Smette vonden in den paradise, 

Dats sonde, die mensche hebben gedaen (Lucid. 1063). 

Want van den sonden, die hi [Adam] dede, 
Sijn noch besmit onse lede (Lucid. 1232 f.). 

Omdat soude den mensche vrien, 

Ende of doen aUe die smetten, 

Die den mensche sere missetten (Lucid. 1821 f.). 

Also comt die smitte van Adame (Lucid. 3027). 

Aldus eest vele beter ende zachter 

Dat een, binnen sinen ghesonden live. 

Hem clare, ende al sijn smitte afwrive, 

Daer sijn ziele es mede belast (Die niwe Doctrinael 2303 ff.). 

To such examples from Dutch writers we may add the following 
from Tewtsche Theologey, Munchen, 1528: 

Zum vierden lasst die sund hinder jr ain masen oder mail die an mensch- 
lichem geist hangt alslanng bis er die hie oder dort mit schw&rer pdes abgelegt 
hat/sonst mues er dort ewige pues leiden. 
4:. Oi El. 837 L: 

Hi heeft leden, 
Dat wij alle moeten gelden, 

• Or flume, with Professor Manly. 
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4 Feancis a. Wood 

the surprising statement is made that gelden is here used improperly 
for the sake of riming with melden in the next line. 

Gelden is here quite in place. The sentence in which it occurs 
is concise, but ought to be easily understood. Expanded, it would 
read: "Hi heeft die doot leden, een scult, die wij alle moeten gelden." 
It is a plain reference to El. 746 and 816 (cf. Ill, 7 below). Com- 
pare betalen der naturen scout (Kilian II, 572), 

De dood wordt als eene sehuld besehouwd, dien men verplicht is aan 
de natuur te voldoen (,Mnl. Wdh. Ill, 1205),' 

"and 

In alien landen ben ic bout, 

Dat ie wille quite mine scout, 

Alse God niet langer en .wilt ontberen {Dit zijn Senecalerm 118). 

5. This argument needs no answer. See Logeman, El.-Ev. 112 f. 

6. At last we come to what seems like a bit of evidence. In 
£L 976-99 we read: 

Ick ben die doot. 
Die niemant en spaert, maer elckerlijck sal bi 
Gods beveele doen rekeninghe mi. 

But this evidence inamediately disappears if we omit mi, which 
certainly could not have been in the original text,^ or substitute 
hem. The original hem might easily have been changed to mi (or 
mi inserted where no pronoun stood) by a later scribe or printer 
who thought mi necessary to rime with hi. But the Eng. text is 
still worse. Cf. v. 2. 

7. Objection is made to El. 57: 

Ick wil ter werelt gaen regneren. 

As a theologian the author properly used a biblical expression: 
Rom. 5:14, 

"Nevertheless death reigned from Adam to Moses, even over them that 
had not sinned after the similitude of Adam's transgression." — 17. "For 
if by one man's offense death reigned by one." "Sed regnavit mors ab 
Adam usque ad Moysen." "Maer die doot heeft geregneert," etc. 

The question of the originality is closely connected with that of 
the authorship. We may properly inquire first: What kind of 

> OI. Logeman, El.-E^. 159. 2 Ibid., 46 fl. 
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Elckbblijc-Eybbyman: The Question of Psiority 5 

person, as shown by internal evidence, must the author have been ? 
Knowing about when the play was written, we may safely say that 
he was a pious adherent of the Catholic Church, at least pious in 
principle if not in practice. Being such a person he must have 
known the fundamental doctrines of the church and have had 
some knowledge of the Bible. He was probably a theologian versed 
in the biblical and patristic lore of the time. 

This Dutch or English theologian gives us the account of the 
salvation of Everyman (Elckerlijc). Elckerlijc, as is evident, was 
a child of the church, duly baptized, but remiss in his religious 
duties and given over to a life of worldly pleasure. God calls upon 
him, through his messenger Death, to render an account of the 
deeds done in the body. How shall he escape damnation ? None 
of the things he has loved in his past life avail him now. Even 
Duecht (Good dedes) is too weak to be of service to him. She 
can only advise him. And this advice, we may be sure, will accord 
with the doctrine of the church of that time. 

From early times to the present the Catholic Church has taught 
that a baptized believer who falls into sin must by contrition, con- 
fession, and satisfaction regain the divine favor.' It is certain, there- 
fore, that anyone who would have attempted such an allegory as 
Den Spyeghel der Salicheyt van Elckerlijc must have known this 
fundamental doctrine. Let us see. 

I. When Elckerlijc receives the message of Doot, he is stricken 
with fear. Finding that friends, relatives, and wealth fail him, 
he appeals to Duecht. But Duecht can help him only after he has 
restored her to health by contrition, confession, and satisfaction, 
or penance. Up to this time Elckerlijc had not had that true sor- 
row for sin that leads to confession. But Duecht, the good within 
him, tells him of her sister, Kennisse, who shall go with him and 
lead him. Kennisse leads him to Biechte, that is contrition leads 
him to confession. Contrition also makes him willingly undergo 
the penance that is laid upon him, and accompanies him to the gate 
of heaven. 

It is only when Kennisse is interpreted as 'contrition' that this 

1 So the Council ol Florence, 1439. See Mansl XXXI, col. 1057 seq. T^he same 
doctrine is tauglit by the theologians and poets. Of., e.g., Tewtsche Theologey, Cap. 72, 
§§1,9; iucid. 4155 ff., 4164 ft., 4424 St.; Die niwe Doctrinae, 200ie. 
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6 Francis A. Wood 

morality corresponds to the teaching of the church. For this 
meaning cf. Mnl. Wdb., Ill, 1325, where this definition is given: 
'Berouw; eig. het tot zelfkennis en inkeer komen.' 

'Contrition' is likewise the only meaning that makes sense, as 
the following passages show. Kennisse says 1. 473o; 

Elckerlijc, ick sal u bewaren, 
and 4836 f.: 

Nu gaen wi ons saten 
Tot biechten, 

and thereby performs the function of contrition as expressed by 
Elckerlijc, 1. 497: 

Ick coem met kennisse te mijnen behouwe. 

LI. 505 ff. Biechte says: 

Elckerlijc, u lijden mi wel kont is. 
Omdat ghi met kennisse tot mi sijt comen, 
So sal ic u troesten tuwer vromen; 
Oec sal ic u gheven een iuweelken rene, 
Dat penitencie heet alleene. 

In the above, 1. 506 can be taken either with the preceding or 
the following line: "I know your suffering, because you come with 
contrition" or "because you come with contrition, I shall comfort 
you." In either case 'contrition' is the only word that fits. For 
Biechte would know his suffering only from his expression of grief; 
and she could not properly comfort him if he were not contrite. 
Moreover, the father confessor would not absolve one who came 
without contrition. 

In 1. 562 Elckerlijc fittingly calls upon Kennisse (Contrition) to 
give him the scourge; for sorrow for sin would make him willing 
to endure the penance. 

Kennisse urges Elckerlijc to put on tcleet van berouwenissen as a 

reward: 

Want Kennisse hevet u aenghedaen! 

Notice also that Kennisse remains behind when Elckerlijc passes 
into heaven, and is not chided but rather thanked for accompanying 
him so far. 

Now, in the English morality it is Knowlege that leads Everyman 
to Confessyon. Knowlege here means 'acknowledgment, con- 
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Elckbrlijc-Everyman: The Question of Priority 7 

fession,' which is one of the significations of kennisse. It would 
seem, therefore, that the English writer translated kennisse by 
knowlege, where he should have used rue or contrition. We have 
then this argument: According to the teaching of the church con- 
trition leads the sinner to confession. In the Dutch morality, 
Kennisse, which not only may but, from the context, must mean 
contrition, leads Elckerlijc to Biechte, confession. In the English, 
Knowlege, acknowledgment, leads Everyman to Confessyon. 

There are three possible inferences from this: (1) The Dutch 
version is the original, the English the translation. This is probable. 
(2) Both the Dutch and English versions may go back to an earlier 
morality, possibly a Latin version. This is possible. But it cer- 
tainly was not like the Latin version that has come down to us, for 
there Cognitio guides Homulus to Confessio. (3) A Dutch theolo- 
gian translated the English morality, correcting its false doctrine. 
Altogether improbable. 

One point is, however, established: The author of the Dutch 
morality knew the fundamental doctrines of the church; the author 
of Everyman shows no such knowledge. Cf. iv, 2, 6. 

II. The Dutch author shows a knowledge of the Bible which 
the English author does not possess. Witness the following:' 

1. El.35 Mijnder eewigher glorien ghebrukich. Cf. Epist. Petri I, 5: 1 
"qui et ejus, quae in future revelanda est, gloriae communicator," "deelach- 
tich der glorien." Cf. also Ep. Petri I, 4: 13, and Ep. ad Rom. 8: 17 with 
El. 559 Maect mi uwes kints rijc delachtich. 

Corresponding to El. 35, Ev. 53 has " In my glorye shulde make his 
mansyon," which, as it stands, is not a biblical expression, but a 
combination of "glory," used as above, and John 14:2, "In my 
Father's house are many mansions." In Ev. 602, however, stands 
" Of thy sonnes glory to be parte taker." 

2. In El. 3486-351 Goet is described: 

Ick legghe hier in muten, 
Versockelt, vermost, als ghi mi siet, 
Vertast, vervuylt, ic en kan mi niet 
Verporren, also ic ben tsamen gesmoert. 

1 Citations are from the Latin Vulgate and Den Bibel, Antwerpen 1556, an older 
Dutch version not being at hand. 
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8 Feancis a. Wood 

The meaning is: "Here I lie in storerooms, uncertain, rusted, as 
ye see me, gained by extortion, corrupt; I can not move, I am so 
smothered." A biblical description. 

For versockelt 'uncertain' cf. Kilian sockelen, suckelen, 'caespitare, 
vacillare,' ver suckelen 'agitare, propellere; agitari, propelli; vagari,' 
and Ep. ad Tim. I, 6:17, "neque sperare in incerto divitiarum." 
This is an evident allusion to the instability of wealth. 

Fovvermost 'rusted' cf. Kil. vermossen 'fracere, situm contrahere,' 
and Ep. Jacobi 5:3, "Aurum et argentum vestrum aeruginavit; et 
aerugo eorum in testimonium vobis erit." "V gout en silver is verroest 
gheworden." Perhaps a vermot 'motheaten' has dropped out of 
the text. This would explain Ischyrius' tineis lacerata edadbus, with 
which cf. Ep. Jacobi 5:2, "vestimenta vestra a tinies comesta sunt." 

For vertast 'extorted' cf. Oudemans Wdb. vii, 548, vertassen 
'afdwingen, afpersen,' and perhaps Ep. Jacobi 5:4, "merces operari- 
orum, quae fraudata est a vobis," 6 fii<r06i; . . . . 6 cnreaTepTjuivf^, 
'bedrieghelijck onthouden.' 

That venmylt 'rotten, corrupt' (not vervult 'filled up') is the proper 
word here ought to be evident at a glance. No epithet of wealth 
is more common, and it is a direct reference to Ep. Jacobi 5:2, 
"Divitiae vestrae prdrefactae sunt," "v rijckdommen zijn verrot." 
Cf . also S. Frandscus leven 23-29 : 

Ja ghierichede wast so zere, 
Dat winnen gaet vor alle ere; 
Want arem man heet emmer sod. 
Des ontfaermedi, here God! 
Dat wi cm desen vulen zac 
Ende cm dit corte ghemac 
Onser edeler ziele vergheten. 

Finally, for gesmoert 'smothered' cf. Oudemans Wdb. vi, 372, 
smoren 'dompelen; stikken, sterven,' and El. 751 with Ev. 796 
and Matt. 13:22, "solicitude saeculi istius, et fallacia divitiarum, 
suffocat verbum," In El. 351 riches are described as 'smothered' 
because of their effect, just as they are called 'corrupt.' Cf. S. 
Frandscus leven 60 f.: 

Om dat H tvolc, dat leigt versmoort 
In svleeschs weilde, in ertscen goede, etc. 
286 



Elckbrlijc-Evebyman: The Question of Peiority 9 

The corresponding passage in Ev. reads: 

I lye here in corners trussed and pyled so hye 
And in chestes I am locked full fast 
Also sacked in bagges/thou mayste se with thine eye 
I cannot stere/in packes low I lye. 

This is utterly meaningless. Why should Goodes answer Every- 
man's cry for help by assuring him that he was there in great plenty, 
when it is plainly the author's purpose to prove that "riches profit 
not in the day of wrath " ? 

On this point the Dutch version is consistent throughout. Goet, 
after describing itself as above, tells Elckerlijc that it can help him in 
any worldly matter (11. 355 f.), but that it would injure him in the 
day of reckoning before God (1. 370), and love for it would prove his 
eternal damnation (11. 386 f.). With this cf. Prov. 11:4, "Die 
rijckdommen en sullen niet baten in den dach der wracken." — 28, 
"Wie zijn betrouwen steldt op zijn rijckdommen /die sal vallen." 
Ep. Jacobi 5:3, "aerugo eorum [auri et argenti] in testimonium 
vobis erit, et manducabit carnes vestras, sicut ignis. Thesaurizastis 
vobis iram in novissimis diebus." Ep. Pauli ad Tim. I, 6:9, "Nam 
qui volunt divites fieri, incidunt in tentationem, et in laqueum diaboli, 
et desideria multa inutilia et nociva, quae mergunt homines in 
interitum et perditionem," "in dye doot en verdoemenisse." 

In this connection I offer an emendation of El. 1. 3826, which reads : 
Neen, ick bin onbranlijc. 

Goet here gives its reason for not following Elckerlijc. Logeman, 
followed by de Raaf, suggests onwanclijc in place of onbranlijc. 
Wealth would then say of itself: "I am immovable." Yet wealth, 
riches, fortune are proverbially the most fleeting of all things. More- 
over, it is not onroerlick goedt, biens immeubles, fonds de terre, that 
is referred to, but roerelick goedt, mobilia bona, biens meubles, 
varndez guot, varnde habe. Now the English has, 1. 425 : 
Nay, not so, I am to bryttell, I maye not endure. 

The Dutch must have had a word that meant 'perishable,' and only 
such a meaning fits here. Onbranlijc, therefore, is probably for 
ontbrand(e)lijc. Cf. early Du. brandelijk 'brandbaar' {Ndl. Wdb. 
Ill, 1056). We have here a touch of grim humor. Goet says: 
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10 Feancis a. Wood 

"I can not go with you for I should burn up," the author having 
in mind some such thought as: "Hoe meerder goed, hoe meerder 
brandhout, dat wij in de hel brengen," "Je grosser Gut, je grosser 
Brandholz, das wir in die HoUe tragen" (Wander II, 194), and the 
statement of Paul in his Ep. ad Cor. I., 3: 13-15. 

3. El. 493 f.: 0, gloriose bloome [1. borne],^ diet al verclaert 

Ende doneker smetten doet vergaen! 
and 

Ev. 545-47: gloryous fountayne that all unclennes doth clarify, 
Wasshe from me the spottes of vyces unclene 
That on me no synne may be sene 

are references to Zechariah (Sacharias) 13:1, "In dien daghe 
salder een open fonteyn sijn . . . . tot afwasschinge des sondaers 
ende der maensuchtigher," "In that day there shall be a fountain 
opened .... for sin and for uncleanness." Here the allusion is 
preserved in both texts. 

4. El. 533: levende leven! o kernels broot! 

week der waerheyt! o godlic wesen, 
Die nederquam wt sijns voders school, 
In een suver maecht gheresen. 

These words addressed to Christ are made up of expressions taken 
from the Bible. Jesus is referred to as "the life" in John 1:4; 11:25, 
I John 1:2; also as "the way, the truth, and the life," John 14:6, 
"Ego sum via, et Veritas, et vita," "Ic ben den week ende die waer- 
heyt/ende dleuen." Cf. also Matt. 22:16, "scimus, quia verax es, 
et viam Dei in veritate doces," "ende den wech Godts inder waer- 
heyt leert." 

For hemels iroot cf. John (Joan.) 6:32-33, 

"Non Moyses dedit vobis panem de coelo; sed Pater meus dat vobis 
panem de coelo varum. Panis enim Dei est, qui de coelo descendit, et dat 
vitam mundo." — 35, "Dixit autem eis Jesus: Ego sum panis vitae," "Mijn 

vader geeft u warachtich broot vanden kernel Ich ben tbroot des 

leuens." 

Cf. also Luke 22:19, and I Cor. 10:16. 

For godlic wesen 'divine substance' cf. Ep. ad Hebr. 1:3, "Qui 

I Conlession is here addressed, not the Virgin Mary, as Logeman, El.-Ev. 110, 
wrongly assumes. Of. I John 1: 9. 

288 



Elckerlijc-Evebyman: The Question of Peioeity 11 

[Christus] cum sit splendor gloriae, et figura substantiae ejus," 
"die figure sijns wesens," and the statement of the Nicene Creed:' 
"Credimus in unum Deum, .... Et in unum Dominum Jesum 
Christum filium Dei, ex patre natum unigenitum, id est ex sub- 
stantia [e/c Trj? ova-ia'i] patris; Deum ex Deo, lumen ex lumine, 
Deiun verum ex Deo vero; natum non factum, consubstantialem 
[ofiovatov, hoc est, ejusdem ciun patre substantiae] patri," etc. (cf. 
Mansi, II, col. 666). 

For sijns voders school cf. Joan. 1:18, "unigenitus Filius, qui est 
in sinu Patris," "dye eenige gheboren sone die in den school des 
voders is." 

Over against this Ev. 581-83 has : 

O eternall God! O hevenly figure! 

O way of ryht wysenes! O goodly vysyon, 

Whiche descended downe in a vyrgyn pure. 

Here the biblical language of the Dutch is displaced by phrases with- 
out significance. In fact, from lines 581-82 we should not even 
know to whom the words are addressed. It is true that "way of 
righteousness" is a common enough expression in the Bible, but not 
as applied to Christ, though it might well have been used with that 
meaning. Goodly^ vysyon seems to have been suggested by godlic 
wesen. 

5. El. 542: godlijc tresoer, o conindijc scat [1. saet]\ 
alder werelt toeverlaet! 
Specie der engelen sender versaden! 
Spiegel der vruecM, daert al aen staet, 
Wiens licht hemel ende aerde beslaet. 

These words are likewise addressed to Christ, and contain biblical 
allusions. On tresoer cf. Matt. 13:44, "Simile est regnum coelorum 
thesauro abscondito in agro," and Ep. ad Col. 2:3, "in quo [i.e. in 
Christo] sunt omnes thesauri sapientiae et scientiae absconditi," 
together with Lucid. 1634-35: 

Hi was triesor ende sciencie al 
In hemelrike ende hier in 't dal. 

That conindijc saet was an appropriate term to apply to one who 
was reputed to be "of the seed of David" needs no argument. Cf. 

> This creed, enlarged by Pope Pius IV, was adopted by the Council of Trent. 
2 Perhaps lor godly, as Logeman, El.-Ev. 118, suggests. 
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12 Francis A. Wood 

Ep. ad Rom. 1:3, "De Filio suo, qui factus est ei ex semine David," 
"wt Davids sade." 

On toeverlaet we may compare Ep. ad Col. 1 :27, " quod est Christus 
in vobis spes gloriae," and Ep. ad Tim. I, 4:10, "quia speramus 
in Deum vivum, qui est Salvator omnium hominum." 

Spiegel der vru[e]cht does not mean "myrrour of ioye," as given in 
the English version, but "mirror (i.e. example, paragon) of the 
fruit." This is a reference to Christ as "the fruit of the womb" 
(cf. Luke 1:42) and as "the true vine," which gives life and fruit to 
the branches (cf. John 15:1-8). Far fetched as it may seem to us, 
Christ is also thought of as the fruit hanging on "the tree of life" 
(cf. Gen 2:9; Rev. 2:7; 22:2) which typifies the Virgin Mary and 
the cross. Compare the following from Maerlants Disputacie: 

Cruce, dijns beclagic mi, 
Twi eist dat ic vinde an di 

Die vrucht, die mi toehoorde ? 
Die vrucht die ic droech maget vri, 
Wat so Adaem sculdich si, 

Dien de viant verdoorde, 
Mijns reinen lichamen vrucht, o wi! 
Ne soude an di niet hangen bedi, etc. 



Die sondare, die hem sere ducht, 
Soect des levens edele vrucht 
An thout van den levene, 
Dat Adam met sire ontucht 
Verloos, etc. 

Den appel, diet al leven doet, 
Sie ic dat die maget voet 

Met haren edelen soge; 
Daer neemt hi wasdom ende spoet. 
Vort sie ickene hangen bebloet 

An dat cruce hoge. 
Wie sal mi dies maken vroet, 
Welc haerre dat ic heten moet 

Thout dat leven toge: 
Of diene moederlike broet. 
Of dat cruce, daer hi an stoet, 

Doene sach menich oge 

Sterven met gedoge? 
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Die maget, die droech sonder saet 
Den appel, doer al tlijf an staet 

Van der menscelichede; 
Dat cruce, want men an hem slaet, 
Es die den appel geme ontfaet 

Ende gevet hem sine rijphede: 
Elc, alsmen ter redenen gaet, 
Dinct mi wesen, sonder baraet, 

Thout sonder stervelichede. 



Appel van levene des Paradijs, 
Jhesus, die hanges an dat rijs 
des crucen, here, genaden! 

These passages leave no doubt as to the meaning of spiegel der 
vru[e]cht daert al aen staet, which strongly reminds one of den appel, 
doer al tlijf an staet. 

Wiens licht kernel ende aerde bestaet refers to Jesus as "the light of 
the world " and of " the holy city." Cf . Joan. 9:5," lux sum mundi," 
and Apoc. 21:23, "Et civitas non eget sole, neque luna, ut luceant 
in ea; nam claritas Dei illuminavit earn, et lucerna ejus est Agnus." 
Cf . also Ep. ad Cor. II, 4:4. 

One line in the above quoted passage is entirely omitted in Ev.: 
Specie der engelen sonder versaden, 
a reference to Christ in the bread and wine of the eucharist,' 
Des Sakramentes heil'ge Himmelsspeise. 

Species thus used came from its application as a term symbolic of 
sweetness.^ It was no doubt derived from the Song of Solomon 
(Canticum Canticorum), which was supposed to portray the love 
of Christ and the Church. Cf . 1 : 13-14 : 

"A bundle of myrrh is my well beloved unto me; he shall lie all night 
betwixt my breasts. My beloved is unto me as a cluster of camphire in the 
vineyards of En-gedi." 5:13, "His cheeks are as a bed of spices, as sweet 
flowers: his hps like lilies, dropping sweetsmelling myrrh." 

Cf. also Eph. 5:2, "And walk in love, as Christ also hath loved us, 
and hath given himself for us an offering and a sacrifice to God for 

> ' ' Species, Materia sacriflcii Corporis et Sanguinis Christi," Du Cange-Pavre VII, 547. 
2 Cf. Heinr. v. d. Tfiriin Krone 19570; 

Daz ich enpfahen mtieze 

die gotes spise stieze, 

sinen waren lichnam. 
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a sweetsmelling savour," "in odorem suavitatis," and Lambeth Ms. 

853, p. 20: 

Ihesus Pat sprang of iesse roote, 
As us haf prechid Pi praphete, 
Flour and fruyt bope softe and sote, 
To mannis soule of sauour sweete. 

In Ev. 589-92 stands: 

ghostly treasure, raunsomer and redemerl 
Of all the worlde hope and conductor! 
Myrrour of ioye and founder of mercy, 
Whiche enlumyneth heven and erth thereby. 

Here the biblical language is in part retained. Ghostly treasure is 
a poor substitute for godlijc tresoer. It is applicable to Christ only 
in a mystical sense, which, of course, is possible. Spiegel der vniecht 
is incorrectly given as myrrour of ioye, and the preceding line is 
entirely lacking. Saet is also lost, probably because the translator 
had scat before him; and raunsomer and redemer, conductor, founder 
of mercy are added. Cf. Logeman, El.-Ev. 118. 

6. El. 550, "Scrijft mi int boeck, des hemels blade," is a reference 
to the "book of life." Cf . Apoc. Joannis 21 :27, "qui scripti sunt in 
lihro vitas Agni," "die gheschreuen zijn/int hoec des levsns des lams." 
Cf. Exod. 32:32; Ps. 69:28; Phil. 4:3; Apoc. 3:5; 13:8; 17:8; 
22 : 19. Cf . also Tewtsche Theologey 19, 3. 

Instead of this appropriate expression Ev. 596 has: 
Yet let my name be wryten in moyses table. 

This phrase, which is evidently for the sake of the rime, can refer 
only to the table of the law, Exod. 24:12, and elsewhere.^ How- 
ever, according to an old theological conceit, the first tables of the 
law symbolize baptism; the second, penance. So Tewtsche Theologey 
60, 14: 

In der synagog ist bey ersten tafel gots bedeyt die tawf/als die erst 
geystlich tafel christenlicher lurch. By den andern tafeln moysi ist bedeyt 
der kirch andere tafel/ benenntlich die pues. 

But after so fervent a prayer Eveiyman would hardly ask that his 
name be written in the list of flagellants. Moreover, he prefaces 
this petition by saying: 

Though I be a synner moste abhominable. 

• Cf. Logeman, El.-Ev. 120 1. 
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It is evident, therefore, that the Enghsh writer intended to have 
Everyman pray for pardon, but his language is unfortunate. 

7. El. 708-10: Hierom dat Sinte Peter lijdt, 

Dat si alle zijn vermaledijt, 
Die god copen oft vercopen 
Ende daeraf ghelt nemen met hoopen. 

These words are a reference to the offer of money made by Simon 
(Acts 8: 18 ff.)) if the apostles would give him the power of imparting 
the Holy Ghost. This offer was rebuked by Peter without mention- 
ing Jesus. Yet Ev. 755-58 has: 

Therefore saynt Peter the apostle doth saye 
That lesus curse hathe all they 
Which god theyr savyour do bye or sell 
Or they for ony money do take or tell. 

These extracts prove that El. is full of bibHcal expressions and 
allusions, which in Ev. are, for the most part, either entirely lost or 
else so changed as to be inapplicable. No reasonable explanation 
can be given for this except that the English translator either failed 
to understand these allusions or else modified them in his translation 
for the sake of the rime or the meter. In any case the author of Ev. 
had too little knowledge of the Bible even to translate a play that was 
based upon it. 

III. In references in the text to previous passages the Dutch 
play is far more exact in its quotations than the Enghsh, often giving 
the identical words. ^ 

Waer sidi mijn doot, die niemant en spaert ? 

Ick ben die doot, 

Die niemant en spaert. 

Where art thou, deth, y'^ myghty messengere ? 

I am dethe, that no man dredeth 

(For everyman I rest) and none spareth. 

Seydi mi niet, had iox noot, 

Mede te gaen tot in [der hellen] (die ') doot 

Oft in die helle, had iot begaert ? 

> Two sets of references where the differences between the Du. and Eng. were slight, 
though still In favor of the Du., are here omitted. They are Bl. 856-86, 129, 131, 236, 
294 (En. 105, 149-51, 261, 332) and El. 40, 140-42, 298-302, 394 (.Ev. 57, 160-62, 
338-41, 439-40). 

^ It Is evident from 1. 189 that the original reading was tot in die doot. 



. El. 


46: 




976; 


Ev. 


63: 




115: 


!. El. 


229: 
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These lines refer to El. 189 and 208: 

Ick blive u bi tot in die doot. 

Ick gae met u, al waert in die helle. 

Why, ye sayd, yf I had nede, 

Ye wolde me never forsake, quycke ne deed, 

Though it were to hell truely. 

I wyll not forsake the unto my lyves ende. 

For in f ayth and thou go to hell 

I wyll not forsake the by the waye. 

Wi zijn tuwen besten, wat ghi bestaet. 

Dan segghen si: "neve, ghebrect u yet, 

le ben tuwen besten." 

In welthe and wo we wyll with you holde. 

For over his kynne a man may be bolde. 

My kynnesmen promysed me faythfuUy 

For to abyde with me stedfastly. 

Dat es een eewige verdomenis voer u. 

Dat en gaf mi troest noch raet, 

Dan dattet goet in verdoemenis staet (cf. II, 2). 

That is to thy dampnacyon without lesynge. 

For my goodes sharpely dyd me tell 

That he bryngeth many in hell. 

Ick blive u bi stout ende koene. 

Ghi soudt mi bibliven, so ghi sesrt. 

And I, strength, will stonde by you in destresse. 

Ye wolde ever byde by me, ye sayd. 

Tes al een ander smette. 
Want ghi mocht mi licht voer gode pureren, 
Want tgoet kan suveren smetten doer. 
Ic sou u rekeninghe, die nu onreyn is, ghesuvert hebben. 
Men siet hier een letter niet, die reyn es! 
Daer ghi u suveren suit van smetten. 

Nu ga^n wi ons saten 
Tot biechten: si es een suver rivier, 
Si sal u pureren. 

0, gloriose bloome [1. bonrm], diet al verclaert 
Ende doncker smetten doet vergaen! 
Ick knyele voer u; wilt mi dwaen 
Van mijnen sonden. 

Verclaert mijn brieven, want duecht seer onghesont is. 
Oec sal ic u gheven een iuweelken rene, 
Dat penitencie heet alleene; 
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Daer suldiu lichaem mede termijnen 

Met abstinencien ende met pijnen! 

Hout daer, siet die gheesselen puere; 

Dats penitencie Strang ende suere. 
560: Sodat ic in sijn passie bade. 

575: Ay, breeders waer, soe mochti door penitencie warn. 
581: Oeck sal ic sijn weldaet clareren; dies wil ic bi hem gaen te 

tijde. 
609: Duecht, hebdi ons rekeninghe claer? 
632: Ende mijn duecht met kennisse claer. 
829: Ic sal mi [1. u] puer voer gode verclaren. 
848: Haer rekeninghe is puer ende reyne. 
873: Dat wi voer gode suver comen ten lesten. 

All the above passages refer either to the stains of sin or to the 
method of washing them away. As will be seen from the following, 
the English sometimes retains the same idea, but more often changes 
the form and meaning entirely. In one case the same word is used 
in a different sense. In El. 581 clareren = 'zuiveren, reinigen,' as in 
Lucid. 2Q85: 

Die mensch was telivereert 

Van sinen sonden ende geclaereert (cf. Mnl. Wdb. Ill, 1487). 

In Ev. 622 declare is used. 



Ev. 403: 
411: 



502 
507 
528 
535 



545: 



553: 
557: 



It is a nother dysease that greveth me. 
My rekenynge helpe to clene and puryfye; 
For it is sayd ever amonge 
That money maketh aU ryght that is wronge. 
Your boke of accounte full redy now had be. 
For one letter herein can I not se. 
Where thou shalte heale the of thy smarte. 
Now go we thether lovyngly 
To confessyon, that clensynge ryvere. 
gloryous fountayne that all unclennes doth clarify, 
Wasshe from me the spottes of vyces unclene. 
That on me no synne may be sene. 
Helpe my good dedes for my petyous exclamacyoil. 
And a preoyous lewell I wyll gyve the. 
Called penaunce, voyder of adversytye. 
Therewith shall your body chastysed be 
With abstynence and perseverance in goddes servyce. 
Here shall you receyve that scurge of me. 
Which is penaunce stronge that ye must endure. 
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603 
617 
622 
652 
681 
876 
898 
919 
7. El. 746 



815: 

8376 

^». 791: 



864: 



By the meane of his passyon I it crave. 

Now of penaunce I wyll wade the water clere. 

His god workes I wyll helpe hym to declare. 

Good dedes, have we clere oure rekenjTige ? 

And my good dedes with knowlege clere. 

Fere not, I wyU speke for the (cf. El. 829). 

Thy rekenynge is crystall clere. 

That we may lyve body and soule to gyther. 

Sal ic mijn pelgrimagie hetaUn, 

So moet ic hier binnendalen 

In desen put ende werden aerde. 

Mi dunct, wacharmen! wij moeten voert 

Rekeninghe doen ende ghelden mijn scult. 

Hi heeft leden, 
Dat wij alle moeten geMen. 
Not for all the worldes golde. 
For into this cave must I crepe 
And turn to erth and there to slepe.' 
Me thynketh, alas! that I must be gone 
To make my rekenynge and my dettes paye. 
Now hath he suffered that we all shall endure. 
Dies wil ic eewich hi hem wesen. 
Des sal ic u bibliven teewigher stont. 
Therefore with Everyman I wyll go and not spare. 
Therefore I wyll abyde with the in every stounde. 
Gaet totten priesterliken staet 
Ende siet, dat ghi van hem ontf aet 
T sacrament ende olijs mede. 
Ic hebbe ontfaen mijn sacrament 
Ende dat olizel msde. 
Go to pryesthode, I you advj'se. 
And receyve of hym in ony wyse 
The holy sacramente and oyntment togyther. 
I have receyved the sacramente for my redempcyon, 
And thou, myne extreme unccyon. 

also the incorrect thou. 

Als si u ghelyt heeft sonder letten, 
Daer ghi u smeren suit van smetten, 
Dan sal ic gesont werden ende comen u bij 
Ende gaen ter rekeningen als duecht mit di, 
Om te helpen zommeren tot uwer vruecht 
Voerden oversten heere. 
I On this misfit passage cl. Logeman, El.-E«. 148 1. 
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Elckeblijc-Evebyman: The Question of Pbioeity 19 

These words are fulilled in the following: 

844: Coemt, wtvercoren bruyt, 

Hierboven ende hoort dat suete gheluyt 

Der engelen mits uwe goede virtuyt;^ 

Die siele neem ick den lichaem wt, 

Haer rekeninghe is pmr ende reyne; 

Nu voer icse in des heraels plejme, 

Daer wi alle moeten ghemeene 

In comen, groot ende cleene. 
Ev. 627: And whan he hath brought the there 

Where thou shalte heale the of thy smarte, 

Than go thou with thy rekenynge and thy good dedes 
togjrther, 

For to make the ioyful at the harte. 

Before the blessyd trynytye. 
894: Cume, excellent electe spouse to lesu, 

Here above thou shall go 

By cause of thy synguler vertue. 

Now thy soule is taken thy body fro, 

Thy rekenynge is crystall clere: 

Now shalt thou into the hevenly spere, 

Unto the whiche all ye shall cume 

That lyveth well before the day of dome. 

In the Dutch, Duecht (Virtue) tells Elckerlijc that, when he 
has cleansed himself from the stain of sin by confession, she will then 
be sound and will join him as virtue or righteousness and help him give 
his account (476-81). Elckerlijc, after confessing and doing penance, 
is called to heaven because of his virtue, with his account pure and 
clean. 

In the English the word smarte is inappropriate. For Everyman is 
concerned, not to free himself from any present suffering, but to 
wash away his guilt so as to escape future punishment. LI. 527-31, 
therefore, do not suggest (or at least but poorly) the outcome in 894 ff . 

It is absolutely impossible to explain the above differences between 
the Dutch and the English on the hypothesis that the English is the 
original. For it is incredible that a translator, however careful he 
might have been, would have changed the different phraseology of 
the original into identical expressions merely to make the several 

» I have changed de Kaat's Incorrect punctuation. 
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passages correspond. It is noteworthy also that the similar or 
identical expressions of the Dutch are not caused by rime or meter. 

IV. Several passages in Ev. must be explained as mistranslations 
of corresponding passages in El. 

1. Ev. 51: CAarj/te they all do clene forgete 
mistranslates^ 

El. 30: Mijn puer ghelove is al vergheten. 

Not to emphasize the apparent misunderstanding of the English 
translator, charyte is here out of place, except as it is made improperly 
to refer to the preceding line 

For now one wolde by envy another up ete. 

For it is not charity but the true faith that is under discussion. It 
is because men lack this true faith that "they use the seven deedly 
sjmnes" and "becume moche worse than bestes." To add to the 
confusion of thought ghemeent 'loved' (El. 39) appears in Ev. 56 as 
ment.^ 

2. Ev. 519: I have a syster that shall with you also. 

Called knowlege, which shall with you abyde 
To helpe you to make that dredfull rekenynge. 

The English is a mistranslation and a misstatement. Not to lay too 
much stress upon also, which is out of place, Knowlege incorrectly 
translates Kennisse (cf. I). Besides, Knowlege does not abide with 
Everyman to help him render his account. It is Good dedes that 
does that. Knowlege (Kennisse) leads him to Confession and shows 
him how to prepare to give his account, as the Dutch correctly 
states: 

El. 469: Doch heb ic een suster, die sal gaen mede 
(Kennisse heetse), die u leyden sal 
Ende wijsen, hoemen u beraden sal 
Te trecken ter rekeninghe, die fel is. 

3. Ev. 553: Helpe my good dedes for my petyous exclamacyon. 

This prayer addressed to Shryfte is out of place. Everyman should 
have asked for the cleansing of his accounts, i.e., absolution. His 
Good dedes would then be a help to him. The petition in Dutch 
is appropriate: 

> De Baat, p. 85, reverses this. ' Cf. Logemau, El.-Bv. 31. 
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Verclaert mijii brieven, want duecht seer onghesont is. 

4. Ev. 597: O Mary, pray to the Maker of all thynge, 

Me for to helpe at my endynge, 

And save me from the power of my enemy; 

For deth assayleth me strongly. 

In the above enemy would naturally refer to de h. But Everyman 
was not now trying to escape death but the devil, which viant in 
El. 554 means. 

5. Ev. 605: Knowlege, gyve me the scorge of penaunce, 

My flesshe therewith shall gyve a quytaimce, 
I wyll now begymne yf god gyve me grace. 

Everyman, god gyve you tyme and space. 
Thus I hequethe you in the handes of our savyoure, 
Thus may you make your rekenynge sure. 

In the above thus=hj giving you the scourge, but it is not apparent 
from the English. In the Dutch, however, there is no ambiguity: 

El. 562: Kennisse, gheeft mi die gheselen bi vramen, 
Die penitencie hieten bi namen. 
Ic salt beghinnen; god geefs mi gracie. 

Elckerlijc, god gheve u spacie; 

So ghevicx [die gheselen] u inden naem ons heeren,^ 

Daer ghi ter rekeninghe moet keeren. 

6. Ev. 769: Peas! for yender I se Everyman cume. 

Which hath made true satysfaccyon. 

This is another blunder. Everyman is not returning from doing 
penance, but from receiving the last sacraments. El. 723-24 has 
properly 

Elckerlijc coemt; hi heeft voldaen; 
Dus laet ons zijn op ons hoede. 

7. Ev. 864: Me thynketh, alas! that I must be gone 

To make my rekenynge and my dettes paye; 
For I se my tyme is nye spente awaye. 

My dettes paye is ambiguous. It should properly mean "settle my 
account." But the Dutch ghelden mijn scutt, which it translates, 
signifies "pay the debt of nature." See A, 4 and III, 7. 

Many other passages in Ev. are best explained as translations from 

• Of. Logeman, El.-Ev. 123 f. 
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EL, though not in themselves evidence. And many more can be 
felt as not original, though it would be impossible to point them out 
to one who cannot see and feel for himself. 

V. Ev. has a number of lines that are not in EL, and lacks some 
lines that are in EL In many cases this proves nothing one way or 
the other. But in some cases they can be explained only on the 
supposition that Ev. is a translation of EL 

1. When Doot tells Elckerlijc that he must give an account to 
God, he exclaims in consternation, 816; 

Hoe sal ic dat verstaen ? 
Rekeninghe! Wat salt bedieden!' 

To this Doot replies: 

Al ghevet u vreemt, bet moet gesciedea. 

Naturally enough this line is omitted in the English. For when 
Deth tells Everjonan that God demands a reckoning "without longer 
respyte," Everyman replies calmly, 101-2: 

To gyve a rekenynge longer layser I crave; 
This blynde mater trubleth my wytte. 

It need not trouble anyone's wit to see why Deth, in his reply, did 
not refer to Everyman's astonishment. 

2. Ev. 117 Deth says: 

For it is goddes commaundement 

That all to me sholde be obedyent. 
No such conunandment is recorded. These lines were added by 
the translator. Deth had been commanded, 66-71 : 

Go thou to Everyman, 

And shew hym in my name 

A pylgrymage he must on hym take, 

Which he in no wyse may escape. 

And that he brynge with hym a sure rekenynge 

Without delay or ony taryenge. 

3. An unnecessary addition is Ev. 164-67 : 

Ney! nay! it was but lend the. 

For as sone as thou arte go, 

Another a whyle shall have it, and then go ther fro. 

Even as thou hast done. 

' OI these words, all the more emphatic because of their simplicity, de Kaaf, p. 20, 
says: "Hoe flauw, hoe mat Is hler de vertaling in vergelljklng met het orlglneel!" 
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This addition seems to have been made because Knes 161-62 were 
not clear: 

What! wenest thou thy lyfe is gyven the, 
And thy worldely gooddes also ? 

This poorly translates El. 141-42: 

Wat! meendi, dat u hier is ghegheven 
Tleven op daerde ende tijtlijc goet?' 
4. Ev. 208: If any thynge be amis, I pray the me saye. 
That I may helpe to remedy. 

Ye, good felawshyp, ye; 
I am in greate ieoparde. 

The last line is added by the translator because 1. 210 would not 
logically follow 1. 209. Cf. El. 186-87a; 

Hebdi yet sonderlings, dat u let? 
Jae ick, gheselscap. 

5. Compare El. 582-5 with Ev. 623-26 : 

Kennisse 
Elckerlijc, nu sijt vro ende blijde: 
U weldaet eoemt, nu sijt verhueeht. 

Elckerlijc 
Wie macht sijn, Kennisse ? 
Kennisse 
Het is u duecht, 
Gans ende ghesont op die beene! 

Knowlege 
Now, everyman, be mery and gladde; 
Your good dedes do come, ye may not be sadde. 
Now is your good dedes hole and sounde, 
Goynge upryght upon the ground. 

In the English the speech of Elckerlijc is left out, and the two speeches 
of Kennisse are combined, because weldaet is translated good dedes, 
thus making it impossible for Everyman to ask who it was. 

6. El. 6026-3 Tcleet van berouwenissen; 

Het sal gode alte wel behaghen. 

1 The Dutch means: " Did you think you were destined to live on earth (forever) 
and enjoy worldly wealth ? " 
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This is expanded into Ev. 643-47: 

It is the garmente of sorowe, 

From payne it wyll you borow. 

Contrycyon it is 

That getteth forgyvenes; 

It pleasyth god passynge well. 

The reason for this is not far to seek. Kennisse, 'contrition/ had 
been translated Knowlege. Hence it was necessary to seize the first 
opportunity of emphasizing contrition. 

7. Ev. 888: Now hath he suffered that we all shall endure. 

The good dedes shall make all sure. 
Now hathe he made endynge. 

The first line translates: 'Hi heeft leden, dat wij alle moeten gelden' 
'he has suffered [death, a debt] that we all must pay' (cf. .4, 4). 
But the translator, not understanding this or feeling that his line 
was not clear, repeated the thought in 1. 890. 

8. Ev. 899: Now shalt thou into the hevenly spere, 

Unto the whiche all ye shall cume 
That lyveth well before the day of dome. 

The last line is not in the Dutch, and is not necessary. For the 
words are addressed to the "electe spouse," "wtvercoren bruyt," 
that is, true believers. Cf. Apoc. 21:2, 9 and Tewtsche Theologey 
60, 8: "Wer glawbt und getawfft/der wirt salig. So der mensch 
demselben versprechen williklich nachkumbt/alszdenn wirt sein sel 
ain freye prawt Christi." 

In conclusion it may be said that, though Ev. in one or two 
instances may have improved on the original, EL, as a whole, is 
artistically superior. With the exception of a very few passages 
where the text is evidently corrupt. El. is written in fairly good 
language and meter. It is theologically correct and remarkably 
consistent and logical. It must have been the product of a trained 
mind. On the other hand Ev. is faulty in language and meter, wrong 
in theology, inapt in its biblical allusions, full of inconsistencies, and 
betrays on every page the hand of an unskilled workman who was 
not even capable of making a good translation. 

Feancis a. Wood 

The University of Chicago 
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